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The comments offered below are the outgrowth of a careful review of the revised 
Proper of Saints and Proper of Time, with particular attention to how these 
portions of the Mass are likely to be heard in the assembly.  

 
Considering a Representative Prayer  
 
As a means of elucidating some of the recurring problems with the language of 
this revision, I will begin by considering the very first Collect in the Proper of 
Saints [January 2: SS Basil the Great and Gregory Nazianzen], which reads:  
 

O God, who were pleased to give light to your Church  
by the example and teaching  
of the Bishops Saints Basil and Gregory,  
grant, we pray,  
that in humility we may learn your truth  
and practice it faithfully in charity.  
Through our Lord Jesus Christ, your Son,  
who lives and reigns with you in the unity of the Holy Spirit,  
one God, for ever and ever.  

 
In numerous places [34 examples] the revised forms are scrupulous in restoring a 
rather baroque idiom of courtly etiquette; e.g. “were pleased to give” rather than a 
simple “gave.” This wording seems doubly self-conscious because it is nearly 
always part of a relative construction such as “O God, who were pleased…” 
Phrasing like this is a rather pedantic reminder that collects and other prayers 
should be couched in the second person, but because present-day English lacks a 
proper second person singular, it is necessary to yoke a single noun or pronoun 
with what sounds like a plural verb. This sort of precious wording ultimately calls 
more attention to the petitioner’s effort to be correct than to the generosity or 
providence of God. A related form of this mindset recurs in many prayers 
wherever (as here) a gratuitous “we pray,” is inserted in language that is already 
clearly petitionary. This particular pattern, “grant, we pray,” occurs 165 times in 
the two calendars. Less concise examples are too numerous to count.  
 
Another consideration that seems not to have received enough attention is how 
structure works differently between prayers that are read and prayers that are 
heard. The chiastic structure of the lines “that in humility we may learn your 



truth / and practice it faithfully in charity” is gratifying to the eye but not to the 
ear. It would have been much more effective to have cast these lines in parallel 
patterns: “that we may learn your truth in humility / and faithfully practice it in 
charity.” (In the second line this rewording also separates the adverb and the 
adverbial phrase that are harder to comprehend aurally when juxtaposed.)  
 
Given the air of hyper-politeness that hovers around so much of these revisions,  
it is surprising that no one seems to have attended to the lapse of basic courtesy  
in the Trinitarian conclusions of collects and other prayers. In ordinary social 
interactions it is customary to consider the preferences or prerogatives of the 
person being addressed before those of the person speaking. It therefore seems 
presumptuous that this prayer, like nearly all others included in these revisions, 
places the human claim “our Lord” ahead of the divine relationship “your Son.”  
In other Christian traditions the comparable formula is “your Son Jesus Christ 
our Lord,” which has much to recommend it, both for its reverence and as a 
concise mnemonic for the Incarnation.  
 
One of the ways the revision falls short of the current prayers in conveying the 
intention of the Trinitarian conclusion of collects is by printing a verbless 
prepositional formula, which ironically undermines the elaborate politeness of 
what has preceded it. It would be far more reverent to introduce a prayerful verb 
here (“we ask this” / “grant this” as in the current Missal) than to leave the titles 
dangling.  
 
When all the suggested rewordings are applied to the collect in question, it reads:  
 

O God, who gave light to your Church  
by the example and teaching  
of the Bishops Saints Basil and Gregory,  
grant that we may learn your truth in humility  
and faithfully practice it in charity.  
We ask this through your Son Jesus Christ our Lord,  
who lives and reigns with you in the unity of the Holy Spirit,  
one God, for ever and ever.  

 
This is, of course, only one example, but it seems reasonable to suppose that if the 
coming revisions had been prepared with attention to the considerations 
mentioned here, they would be more happily received and more effectively 
proclaimed.  

 
  



Some General Observations  
 
A recurring example of a lapse in idiomatic usage comes in the Entrance or 
Communion Antiphon based on Psalm 13 (12): 6. In both appearances [Saints: 
Immaculate Heart of the BVM; 8th Sun OT] the second line reads: “I will sing to 
the Lord, who has been bountiful with me.” The idiomatic usage here would be 
“bountiful to me.” Perhaps the revisers had in mind the phrasing of the NRSV 
(“he has dealt bountifully with me”), but the change of verb necessitates a change 
of preposition. Ironically, the phrase as it stands says exactly the opposite of what 
was likely intended: it indicates that God has repeatedly given the speaker away 
rather than given to the speaker.  
 
Other non-idiomatic usages involve absence of articles, prepositions, or pronouns 
and the awkward joining of what sound like literal translations from another 
language. An article is needed in line 3 of the Entrance Antiphon for 16th Sun in 
OT: “I will sacrifice to you with [a] willing heart.” Similarly, in the Prayer after 
Communion on Jun 29, line 6 reads: “we may be one heart and one soul”; the 
preposition “of” is needed before “one.” An example of a missing pronoun occurs 
in line 2 of the Collect for 28th Sun in OT: the line does not make sense without 
the second “us”: “at all times go before us and follow after [us].” On Oct 18, the 
concluding line of the Communion Antiphon says “The kingdom of God is at 
hand for you.” While this is indeed the exact language of the NAB for Luke 10:9, it 
is not an idiomatic English expression. The more comprehensible reading of the 
NJB would be preferable here: “The kingdom of God is very near to you.” The 
first line of the Collect for the 11th Sun in OT needs a “the” before “strength”: “O 
God, [the] strength of those who hope in you.”  
 
There is also some unevenness in the tone and context of the language. In the 
Proper Preface for the Most Holy Trinity, for example, the line “Cherubim, too, 
and Seraphim” sounds almost flippant. It would be preferable to link it with the 
style of the preceding line by repeating “by” and omitting “too”: “by Angels and 
Archangels, by Cherubim and Seraphim.” There is also some variation in the 
rhythm patterns characteristic of either American or British English, e.g. in the 
American proclivity to omit “to” before indirect objects and the British habit of 
including it when the preposition steadies the scansion. The difference in speech 
patterns is even evident in the use of prepositions such as “towards” (14 times) 
and “toward” (3 times).  
 
In twelve instances [once in the Proper of Saints and 11 times in the Proper of 
Time], various prayers render the Hebrew word hesed as “merciful love,” even 
though the NAB—agreeing with most current translations—reads “steadfast love” 
and the NJB reads “faithful love.” As a result of this questionable wording, the 
perduring quality of God’s love is not made evident; endurance is trumped by 



emotion. Ironically enough, “steadfast” is only applied to human resolve, never to 
divine faithfulness. 
 
There are a number of instances where idioms or translations are appropriate but 
the word order does not adequately consider the experience of hearing vs. 
reading. A few examples:  
 
Jan 4 Communion Antiphon (U.S.), “the bread I shall give is my flesh for the life 
of the world.”—especially in a Eucharistic context the final line here would have 
been more powerful and memorable if it had ended with the word “flesh”; i.e. 
“the bread I shall give for the life of the world is my flesh.”  
 
Jan 17 Prayer after Communion, “may we escape every snare of the enemy 
unharmed.”—hearing the words “enemy unharmed” coming together associates 
the adjective with that noun rather than with the “we” it is intended to modify. A 
better order: “may we escape unharmed from every snare of the enemy.”  
 
Sep 15 Entrance Antiphon, “your own soul a sword will pierce.” —the inversion of 
the last line seems artificial and unnecessary; natural word order is much more 
comprehensible: “a sword will pierce your own soul.” 
 
Another consideration of the language used in these prayers is the choice of 
words that recur frequently. High on that list stands a cluster of language dealing 
with merit and attainment [numbers represent a combination of both calendars]: 
“merit” (94), “worthy” (56), “gain” (55), “attain” (42). Such language of works-
righteousness is even strangely mingled with language of grace, e.g. “merit the 
grace” [Sep 14 Collect] and “make us worthy of your grace” [Lent 5 Sat Prayer 
over Offerings], despite the affirmation that “without your grace / we cannot find 
favor in your sight” [Lent 4 Sat Collect].  
 
Even in the Proper of Saints there is a noticeable lack of attention to Baptism as 
the beginning of all Christian vocation. The only Prayer after Communion, for 
example, to make mention of Baptism is the third set of Propers for All Souls’ Day 
[Nov 2]. In the Proper of Time the only Prayer after Communion to mention 
Baptism is that for Tuesday in the Octave of Easter. Eucharist is essentially 
treated as a freestanding Sacrament, without any elucidation of its significance as 
a recollection of Baptism. Augustine’s dictum that Eucharist is the repeatable 
part of Baptism seems not to have been taken into consideration.  

 
Praying through the Year: The Proper of Saints  
 
Working through the full liturgical year from the perspective of the Proper of 
Saints reveals numerous other matters needing attention. In the notes that 



follow, only the date (rather than the title of the commemoration) is given in 
order to conserve space. When appropriate, related examples from the Proper of 
Time are also noted. 
 
Jan 3 Prayer after Communion—distance/lack of parallelism in phrases 
modifying “gifts” (“May the sacrificial gifts / offered to your majesty, O Lord, / to 
honor the Name of Christ, / and which we have now received,”). 
 
Jan 4 Prayer over the Offerings—odd use of language (“may be more deeply 
inserted into the mystery of your Son”); “incorporated” might be substituted for 
“inserted.” 
 
Prayer after Communion, “that we may be inflamed with a burning desire for the 
heavenly table, / and by its power consecrate our life faithfully to you.” —
antecedent of “its” is ambiguous (“desire” or heavenly table”?). 
 
Jan 5 Entrance Antiphon, “For me the measuring lines have fallen on pleasant 
site; /fair to me indeed is my inheritance.” —“fair” is ambiguous (does it mean 
“equitable” or “attractive”?). 
 
Jan 17 Entrance Antiphon—why grow like “a Lebanon cedar”? [Both NAB and 
NJB have “a cedar of Lebanon.”]  
 
Jan 20 Collect [Sebastian], “learn to obey you rather than men.” —couldn’t “men” 
have been avoided? (e.g. “human beings” or “mortals.” [same issue in Mar 25 
Proper Preface, Jun 21 Communion Antiphon, Sep 27 Communion Antiphon, 
14th Sun in OT Communion Antiphon (1), 15th Sun in OT Communion Antiphon 
(2); 24th Sun in OT Communion Antiphon]. 
 
Feb 2 Collect—the final relative clause has no antecedent: “so, by your grace, we 
may be presented…” [same problem on May 22 in Collect: “so that, suffering in 
every tribulation with Christ, / we may participate…”]. 
 
Mar 19 Proper Preface —the ordering of the following three lines allows the final 
one to be heard as an appositive to “the Holy Spirit”: “to watch like a father over 
your Only Begotten Son, / who was conceived by the overshadowing of the Holy 
Spirit, / our Lord Jesus Christ…” —the awkwardness can be resolved by moving 
the final line to follow “only Begotten Son” [the identical problem recurs on May 
1]. 
 
Apr 11 Collect—“persevere strong in faith” (line 4) seems redundant; either delete 
“strong” or change “persevere” to “remain” or “continue”. 
 



Apr 13 Collect—why does the petition precede the ascription – “Grant…that we 
may withstand… just as you did not allow your Martyr…to be daunted…”? [also 
the case on Jul 5 for Antonio Zaccaria, and on Aug 7 for Sixtus II and 
Companions]. 
 
Apr 21 Collect—the awkward two “that’s” (“that our faith in you may so aid our 
understanding / that what we believe by your command / may give delight…”) 
could be avoided by rewriting: “…grant our faith in you so to aid our 
understanding, / that what we believe…”  
 
Apr 23 Collect—lacks a proper ascription [This is not just a liturgical quibble; a 
failure to ground prayer in the activity of God is a theological deficiency.] 
“Extolling your might, O Lord, / we humbly implore you, / that, as Saint George 
imitated the Passion of the Lord, / so he may lend us ready help in our 
weakness.” 
 
Apr 24 Collect—punctuation leaves final relative clause unattached to antecedent: 
“O God, who were pleased to award / the palm of martyrdom to Saint Fidelis / as, 
burning with love for you, he propagated the faith, / grant, we pray, through his 
intercession, / that, grounded in charity, / we may merit to know with him / the 
power of the Resurrection of Christ.” [also on Apr 25, Apr 29, May 13, May 31 
[Prayer over Offerings and Prayer after Communion], Jun 24 [Prayer over the 
Offerings, Prayer after Communion], Jun 27, Jul 1, Jul 3, Aug 2]. 
 
May 2 Communion Antiphon— “No one can lay a foundation / other than the one 
that is there.” Although this is verbatim NAB, the repetition of ‘”one” is 
confusing; better to replace the opening “no one” with NJB’s “nobody.” 
 
Jun 1 Entrance Antiphon, “The wicked have told me lies, but not so is your law.” 
Another example of how parallelism would have been clearer in English than the 
literal adherence to the chiasm of the Latin text. [The first line is based on the 
Vulgate version of Ps 119 (118):85 rather than the Masoretic text.] If “not so” (i.e. 
not lies) had been rendered as its equivalent, “truth,” and the word order 
adjusted, this line would have emerged as “The wicked have told me lies, but your 
law is truth.” 
 
Jun 5 Collect—lacks a proper ascription [see note on Apr 23]: “May the Martyr 
Saint Boniface be our advocate, O Lord, / that we may firmly hold the faith / he 
taught with his lips and sealed in his blood / and confidently profess it by our 
deeds.” Also true of Aug 5, Aug 8, Aug 13, Aug 16, Aug 24, Aug 28, Sep 8, Sep 12, 
Sep 26, Sep 28 (2nd), Oct 16, Nov 2, Nov 30, Dec 4, Dec 6, Dec 11 (1st), Dec 23.  
 



Jun 21 Prayer after Communion—“following the example of Saint Aloysius, whom 
we honor today” seems gratuitous; for whose sake is this reminder inserted? (see 
also Oct 17 and Oct 18). 
 
Jun 24 Vigil Collect “attentive to what Saint John the Precursor urged,” – “urged” 
seems a particularly weak word for describing the vigorous preaching of John the 
Baptist; why not “proclaimed” or “declared”?  
 
Vigil Prayer after Communion—“us who have eaten our fill” makes 
communicants sound like gluttons; “us who have been partakers” would seem 
more appropriate. 
 
Entrance Antiphon and Collect—the former uses “a people fit for the Lord,” while 
the latter uses “a nation fit”; it would be preferable to avoid the political 
implications of “nation” and use “people” in both places.  
 
Prayer over the Offerings—“pointed him out” sounds rather pedestrian here; 
“made him known” (as the current Sacramentary/Missal has it) would be better, 
or possibly “declare his presence.”  
 
Proper Preface—“ He alone of all the prophets / pointed out the Lamb of 
redemption. / And to make holy the flowing waters, / he baptized the very author 
of Baptism / and was privileged to bear him supreme witness / by the shedding of 
his blood.” – “pointed out” might well be replaced with “had the grace to behold”; 
the use of “him” and “his” in successive lines can be misheard to suggest that 
John participated in the shedding of Christ’s blood, an awkwardness that can be 
avoided if the two lines are reversed and slightly recast: “and by the shedding of 
his own blood / was privileged to bear supreme witness to the Lord of Life.”  
 
Jun 28 Entrance Antiphon, “The law of truth was in his mouth; / no dishonesty 
was found on his lips. / He walked with me in integrity and peace, / and turned 
many away from evil.” – Since this passage from Malachi has already been 
adapted, why not make matters clearer by replacing “me” in line 3 with “God”?  
 
Collect, “O God, who called the Bishop Saint Irenaeus / to confirm true doctrine 
and the peace of the Church, / grant, we pray, through his intercession, / that, 
being renewed in faith and charity, / we may always be intent on fostering unity 
and concord.” —a second verb seems necessary in line 2 before “the peace of the 
church,” perhaps “strengthen”?  
 
Jul 4 Prayer over Offerings (2nd)—how did “one cup of wine” escape the scrutiny 
of the chalicers?  
 



Jul 9 Collect—in line 4 “Rong” seems to be omitted after “Zhao.”  
 
Jul 26 Entrance Antiphon, “Let us praise Joachim and Anne, to whom, in their 
generation, / the Lord gave him who was a blessing for all the nations.” —there 
seems to be an error in line 2; their child was Mary, so the pronoun should be 
“her” [or substitute “a child” as in the current Sacramentary/Missal]. 
 
Aug 2 Collect [Eusebius], “Lead us, Lord God, to imitate the constancy of Saint 
Eusebius / in affirming the divinity of your Son, so that, by preserving the faith 
he taught as your Bishop, we may merit a share in the very life of your Son.” —the 
repetition of “of your Son” at the end of line 4 seems unnecessary; “of Christ our 
Lord” could perhaps be substituted. 
 
Aug 7 Collect, “By the power of the Holy Spirit, / we pray, Almighty God, / make 
us docile in believing the faith / and courageous in confessing it, / just as you 
granted Saint Sixtus and his companions / that they might lay down their lives / 
for the sake of your word and in witness to Jesus.” —“docile” is obviously being 
used in a Latinate sense meaning “teachable,” but that root meaning is now 
generally eclipsed by connotations of acquiescence and submissiveness; “eager” 
might be a good replacement. 
 
Aug 10 Prayer over Offerings, “Receive with favor, O Lord, / the offerings we 
joyfully make on the feast day of Saint Lawrence / and grant that they become a 
help to our salvation.” —would read more smoothly if “may” were inserted in line 
3 before “become.” 
 
Aug 13 Collect, “May the precious long-suffering of the just, / O Lord, we pray, / 
bring us a great increase of love for you / and always prompt in our hearts / 
constancy in the holy faith.” — should not Pontian and Hippolytus at least be 
named? [as they are in the current Sacramentary/Missal]. 
 
Aug 15 Vigil Prayer over Offerings, “Receive, we pray, O Lord, / the sacrifice of 
conciliation and praise,”—because “conciliation” has an overtone of 
“appeasement,” the better word in line 2 would be “reconciliation” [also appears 
in Prayer over Offerings 12th Sun in OT]. 
 
Aug 15 Vigil Prayer after Communion, “that we, who honor the Assumption of the 
Mother of God, / may be freed from every threat of harm. —nowhere else in the 
Missal is there a prayer for deliverance from “every threat of harm”; there are 
prayers for deliverance from “every evil,” from ”all that would do us harm,” and 
from “dangers,” but not simply from threats of harm, much less all of them. The 
simplest solution would probably be to substitute “evil” for “threat of harm.” 
 



Sep 8 Prayer over Offerings I—“by taking from us now our wicked deeds” is a 
particularly infelicitous phrase in this prayer, because one [erroneous] 
understanding is that Christ is being asked to receive our wicked deeds; a better 
line would be “by setting aside our wicked deeds.” 
 
Prayer after Communion, “May your Church exult, O Lord, / for you have 
renewed her with these sacred mysteries, / as she rejoices in the Nativity of the 
Blessed Virgin Mary, / which was the hope and the daybreak of salvation / for all 
the world.” —to a reader it is clear that the antecedent of “which” in line 4 is 
“Nativity,” but to a hearer, the transition from line 3 to line 4 can suggest that 
“which” refers to the Virgin Mary, thereby depersonalizing her; a smoother, more 
comprehensible movement can be gained by replacing “which” with “whose 
birth.” 
 
Sep 13 Entrance Antiphon, “Those who are wise will shine brightly / like the 
splendor of the firmament / and those who lead the many to justice / shall be like 
the stars for ever.” —comma needed at end of line 2; delete “the” in line 3.  
 
Oct 18 Prayer over Offerings—line 4 (“may bring us healing and give us glory”) 
sounds inappropriately self-aggrandizing; clearer and better is the verb of the 
current Sacramentary/Missal, yielding “may bring us healing and lead us to 
glory.” 
 
Oct 24 Collect, “O God, who for the evangelization of peoples, / strengthened the 
Bishop Saint Anthony Mary Claret / with admirable charity and long-suffering,” 
—“long-suffering” (line 3) is likely to be heard without the hyphen; an 
unambiguous substitute would be “patient endurance.” 
 
Nov 9 Entrance Antiphon (2), “Behold God's dwelling with the human race. / He 
will dwell with them and they will be his people, / and God himself with them will 
be their God.” – line 1 lacks a comma after the first word and a verb before “with 
the human race” in order to read: “Behold, God’s dwelling is with the human 
race”; in line 3, the repetition of “with them” seems superfluous and awkward. 
 
Collect (2), “grant that the people that serves your name / may revere you,” —in 
line 2 the awkwardness of “that the people that serves your name” could be 
alleviated by either “the people who serve” or “the people serving.” 
 
Nov 30 Entrance Antiphon, “Beside the Sea of Galilee, / the Lord saw two 
brothers, Peter and Andrew, / and he said to them: / Come after me and I will 
make you fishers of men.” —line 4 needs a comma following “me.” 
 



Dec 3 Communion Antiphon, “What I say to you in the darkness / speak in the 
light, says the Lord,” —needs a comma at the end of line 1. 
 
Dec 8 Proper Preface—“wipe away our offenses” lacks the dignity and 
comprehensiveness of “take away” [as on Jun 24]. 
 
Dec 12 Communion Antiphon (2), “God has not acted thus for any other nation; / 
to no other people had he shown his love so clearly.” —inconsistent verb tenses: 
“had” in line 2 needs to be “has” in order to agree with “has” in line 1. 
 
Dec 14 Collect, “O God, who gave the Priest Saint John / an outstanding 
dedication to perfect self-denial” —“an outstanding dedication” (line 2) sounds 
trite; “an unwavering dedication” or “a lifelong commitment” would be better. 
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